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INTRODUCTION
It is hard to know how, in a modern world, to use Holy Week. Ordinary life has to continue. None of us has the luxury of withdrawing totally and, if we did, I wonder what we might do with all of that new time on our hands. However, Holy Week is almost over and if we haven’t made any use of it thus far, is it too late to start? In the course of Three Hours, what can we do, what can we glean, what can we pick up to take with us when we go out into a world which has not stopped? I think we can still do something interesting and helpful. The biggest mistake we could make is to think that these events of Holy Week and Good Friday happened in a world which had stopped. It is the fallacy of too many people to think that they can stop the world: the world as they don’t like it, the world as they don’t want it to be, the world as it is without them and ultimately will continue without them. The church does not make things happen, God does. And God does what God likes and God loves. And so, in a simple way, I can say only that three things happen this week which flow from the mission – the sending – of the Son by the Father and they are: to take upon him our flesh; to suffer death upon the cross and to enable all humankind to follow the example of his great humility. What is distinctive and revolutionary about Christianity is that Jesus Christ lays down his life in order to take it up again and through his patientia - his suffering - he enables us with utter and utmost physicality to be partakers of his resurrection. St John’s Gospel is totally unambiguous in this respect. In every part, even though it offers us no conventional Christmas, it is everywhere adamant about the physicality of incarnation. We saw it yesterday as we celebrated and marked the reality of Eucharistic belonging and incorporation on Maundy Thursday. St John insists not that we receive, with polite abstraction, the body of Christ but that we sink our teeth into the bread which symbolizes and carries the reality of heavenly divinity in earthly humanity. The cycle of the Christian Year must never become predictable or déjà vu. It offers to us dynamic personal and institutional engagement in the life of God as God lives human life. 

But in case you think I have lost the run of myself or simply live in a world which does not exist for anyone outside my episcopal cocoon, I do realize that we live in an Ireland which no longer has either sovereignty or solvency. And this is not the first time I have spoken in this vein. In this parish stands (and sits) parliament. But if we are to embrace what has popularly come to be named The Decade of Commemorations, a mature European democracy has to accept that this decade of Centenaries begins – I suspect unpalatably to many – with the Solemn League and Covenant of 1912. It is not possible, however, to have 1916 in either of its manifestations – Somme or Rising – without accepting as real the passion of 1912 and the Solemn League and Covenant. Commemoration, like the church, can be dynamic or static. There is no imposition of meaning, of course, in a post-modern world but there is choice of understanding. And, let us be fair, in the context of Irish Anglicanism, there has always been the choice. And it is most important to exercise it on a day conventionally and creatively of Eucharistic abstinence: a choice between and within memorialism and dynamic presence. In the spirit of Elizabeth I, in tune with the encouragement to make of it what we make of it in spirit, in truth and in conscience we do just that. However I would want to argue that on a day of Eucharistic abstinence there is no absence of dynamic and divine presence. If God is with us, as Scripture say, then God is with us.
The loss of sovereignty and the loss of solvency – sadly and, one surely has to admit, to the bafflement of contemporary politicians - this is where the reality with which we connect through the Holy Spirit of God finds itself – through irresponsible banking stoked by the pretensions of a small country driven by hybris to ‘punch above it weight,’ or if you prefer to mix concrete and to install conservatories beyond its needs. We are living through the death of the old and hitherto unchallenged colonialism of the Western Economic Model and Ireland was every bit as much at home in this as anyone else. The period between Good Friday and Easter Day is one of reversal, restoration and reconciliation - words I never hear on the lips of politicians. Maybe these sober realisations can give us the need and the dynamic urgency to engage with an ‘architecture of reality’ which stubbornly continues to offer an over-arching narrative in a world where personal Tweeting and Twittering make the pace. It is also of course a world of Tallafornia, a world of tasteless double-entendre, if ever there were one. But, no doubt, the role of the media in part is to test the elasticity of public and personal taste. It does not, however, dis-empower or dis-enfranchise anyone from holding and living an alternative reading of reality if that reading is good, wholesome and creative of human flourishing. And, as Christians, that is what we must do, courteously of course, compassionately of course, but in the power of the death and resurrection of Jesus Christ - encourage and enjoy human flourishing. 

It is the contemporary dilemma, the context in which we live lives of fruition and dissipation, of opportunities taken and of opportunities unrecognised, of deep sadness as well as of thrilling joy. 

FIRST TALK 

Then Jesus, knowing all that was happening to him, came forward and asked: For whom are you looking? They answered, Jesus of Nazareth. Jesus replied: I am he.            
John’s Gospel is unique in having not one but two formulae of discipleship. There is the: Follow me formula with which we are Synoptically familiar; there is also the: Come and see formula which is particular to John. Here, at the point of disloyalty and betrayal, we see this worked out in an extraordinary way. The one is the giver, the other is the taker of this scandalous permission of living discipleship. The call to discipleship which we met in the early first chapter of St John’s Gospel as a future prospect now mirrors in the here and now the abnegation and the rejection of discipleship as a living reality. Such arrant hypocrisy is not confined to Judas; it is part of each of us. One of the recurring images or themes or tones of John is the interplay of light and darkness. For those who crave clarity, darkness is a source of panic; for those who crave reconciliation, darkness is the essential companion and helpmeet of light. 
As world-wide events in Anglican life have shown, we live in the world of clashing civilizations. But as the abbot of Holy Cross Monastery Rostrevor pointed out eloquently to the bishops of the Church of Ireland, in an Advent Retreat, if you are of the church there is no alternative world to the world inside and outside the church which you are entitled to like better; we cannot construct a world we would prefer and do away with those whom we’d rather were not in our world. Our hope is, as the Prologue of St John gives it voice, that the darkness did not and does not snuff out the light. But such clarity of expression does not rule out the interplay of light and darkness. For myself, and here I speak personally, I cannot rule out this interplay and I say this because of seeing with my own eyes the Roman pavement at one of the early Stations of the Cross in Jerusalem where there still is a games board in the floor for the most innocent and domestic of board games which was used to assuage the professional boredom of Roman soldiers and with the most macabre of outcomes. Instead of dividing and tearing the robe of Jesus, the robe of the king deemed to be bogus and counterfeit, the Temple built in human flesh, that robe is not in fact torn while the curtain of the Temple built in stone is indeed torn in two. Darkness and light, however we conceive and perceive them, are inescapable to us, as day and night do, in reality, follow one another.

Jesus replied: I am he. This is utterly and completely consonant with the openness of his preaching in synagogue and Temple. But the cruel blow surely is that Judas compromised both state and religion; listening carefully, we hear that Judas built his empire of anarchy out of both the Roman soldiers and the temple police. To you and me it clear, if I may put it like this, that Judas has not read St John chapter 2. In St John, the cleansing of the Temple comes in immediate succession to the turning of water into wine. Significantly, the first event happens in Galilee and the second in Jerusalem. Religiously and emotionally, they are as far apart as the town mouse and the country mouse. But transformation, that great word to express the embeddedness of change, happens in country and city alike. If the Spirit blows where the Spirit likes, then the geographical boundaries hold no exclusion. And, as you will have discerned, this is my point about the Decade of Commemorations – we cannot pick and choose; we must accept validity and integrity of historical aspiration and idealism even if contemporary wisdom tends towards exclusivity and selectivity. The continuing immaturity of modern Ireland, South and North, catapults us back, through the Port Key of Harry Potter, to the stand-off in Gethsemane between the lucidity of the victim and the lewdness of the victor for the time being. 

The kingdom of this world is, in modern democracy, represented by the powers that are. Austerity has to be proofed by both justice and compassion, however close we sit and stand to Leinster House. Its occupants too stand under scrutiny not only for what they have done but for what they are continuing to do. The person of Jesus Christ asks a question which holds good whatever your tradition or mine, whether religious, secular or pluralist: 

If I have spoken wrongly, testify to the wrong, but if I have spoken rightly, why do you strike me?
The question holds for everyone who aches and suffers, in our new national context of loss of sovereignty and loss of solvency every day of the year.
