IMMIGRATION, INCLUSION, HOSPITALITY AND SANCTUARY –

WHERE MIGHT WE BEGIN TO LOOK FOR JUBILEE IN CONTEMPORARY IRELAND?

JUBILEE

On one level, jubilee is a numerical concept. Multiply 7 x 7 and you get 49; and the next year, the 50th year, is is the Year of Jubilee. On another level, it is a sociological concept: you use this numerology to life the lid on the types of repression that confine the human person, erode her dignity, suppress his God-given freedom to be free, to belong, to contribute without the shackles of imposed exclusion and social alienation. And so … it comes about that you release all from debt and you set your slaves free. And so … you would like to, but the regulation of society rarely allows it to happen, so it remains a conceptual, or what today we call a virtual, reality. We have learned throughout history that, on many levels, the distinction between religious and secular is unhelpful – precisely because, to people of faith, God is already everywhere in history as history unfolds in its saecula. But the distinction between secualr and religious is a global reality at least from the time of The European Enlightenment. It is important for people of faith to recognize that the concept of jubilee is both a gift of God and a response to the injustices internal to human society and that we hold a citizenship of this world. Jubilee is, therefore, both in the religious and the secular spheres, a way of widening and deepening the concept of neighbour. As a lived reality, it needs constantly to be refreshed and revitalized.
A GLOBAL PICTURE WRIT LOCAL

The picture of immigration, enforced and elective, within Europe reflects the picture worldwide. The 2017 Report of the Office of the UN High Commissioner on Refugees speaks of 65.6 million persons being forced from their homes; 22.5 million persons being refugees; more than half of these being under 18 years old worldwide. People are entering Europe by whatever means possible from East and South. There have been more borders constructed in the first eighteen years of the twenty-first century than ever before. Fundamental to this development is the confusion in the minds of many in Europe between movement and unity. This has brought, and will continue to bring, untold confusion and acrimony around access to an infrastructure that cannot afford to keep up with its old self in a new world, and in what we can only called a more tightly-packed world locally. As, in general terms, the local becomes more and more the space, indeed the exclusive and therefore contested personal space, of the individual in an increasingly more attractively and technologically globalized world for some, so the contesting of public and civic space becomes more volcanic. Local inherited infrastructures are flagging, particularly in relation to education and healthcare – ‘immigrants’ need and want both learning and wellness. 

Immigration, a modern nomadism without possessions but with iPhone, has heightened this crisis by pointing to the fact that if we do not move more of the money to where the majority of the people lives, many of the people will keep moving to where increasingly there are less and less resources but more and more blatant need and dearth of access. This is not simply a problem of irritation; this is not simply any longer a ‘Move out of my way; this is my country’ or ‘Go back home now’ moment. This is a tension that is with us to stay, whether we are people of God or people of society, or both. The finger is pointed towards the people of faith to ‘do something about it’ but it simply is not possible to do so without public policy and public money and public co-operation. For generations, Irish society has relied on people of faith to deliver the ethic voiced in the hymn: ‘love to the loveless shown, that they might lovely be.’ The relentless rise of a civic life that strips out the assets of altrusim, as if they can be costed and therefore can also be removed from a budget with impunity is a reality. There is alaso the expectation that everything will simply carry on as before, combined with the effective privatization of religious activity from outside and a particular religious capacity on the inside not to be able to contribute anything tangible to public happiness or public laughter. These have collided with the widespread ecclesiastical incapacity to begin to seek public or civic redemption for systemic child and elder abuse. Into this world of religious confusion and political resentment step ‘the immigrants.’
DUBLIN INTER FAITH CHARTER 
It was during the year of office of Councillor Brendan Carr as Lord Mayor of Dublin that something happened. It came at a time when Dublin City Inter Faith Forum had been in existence for five years and it was timely. Launched in late 2016, The Dublin Charter was the first of its kind in a contemporary European city; and within seventy-two hours The European Council had taken up this idea. To my mind, it is exactly the right thing to be doing in a contemporary European city (which is not a theocracy, nor will it be) and for the following reasons:

It respects identity

It expands diversity

It encourages harmony 

It dispels mythology

It nurtures simplicity. 
The Charter asks us in Dublin:
To commit to our own religious beliefs, customs and practices and accept the freedom of others to do likewise

To dedicate ourselves to the values of … the dignity of each human being as a valued member of our shared society

To promote dialogue between the different communities of belief co-existing in our city

To share our experiences, and strengthen our collaboration and partnership

To encourage dialogue between people of different beliefs and faiths in all spheres of life, to eradicate misunderstanding, intolerance and exclusion

To focus our efforts on encouraging the young towards real acceptance of religious diversity

To develop our appreciation of religious difference and diversity to focus on our similarities

To create social conditions that will allow all to share peace, joy and hope.   
If I may interject something from my own experience over the summer of 2017, I was invited to take part in an Inter Faith Consultation on Disability Issues in Nagpur in central India. It involved a range of people, able and differently able, from eight different World Faiths. On the last day, we pledged ourselves to the commitment that we are to seek the self in the heart of God and The Other. My suggestion is that this is a pervasive principle in Inter Faith engagement and also of Immigrant engagement as of mature human engagement. 
The value of The Dublin Charter, promulgated by Dublin City Council in a highly secularised society that takes to itself more often than not the moral high ground of a value-free pluralism, is that it does not shirk the imperative of a modern democracy such that it actively safeguard the beliefs, customs and practices associated with religious beliefs (rather than perhaps religious culture) and that it connect forcefully the dignity and value of each human being and each citizen with the different communities of belief as participants in and contributors to the public good. This is the struggle and this is the prize. This is not a Charter for religious people alone but it is intended to pervade the value system of all citizens. It does not seek to pull out a religiously motivated altruism inspired by belief in God as if it is a free-floating product or a commodity. Nor does it make it serve a materialism that more often than not prefers to go it alone without reference to origins, derivations and inspirations. It actively suggests from within The Public Square, as we are pleased to call it, that there are communities of belief that can contribute to a better society, city and country.    
SANCTUARY YESTERDAY AND TODAY
The word: sanctuary speaks readily and obviously of a Latin and a religious usage. By medieval church law, a sanctuary was a specifically holy place where a fugitive was immune from arrest. The general right of sanctuary for churches in the Church of England was abolished in 1621. But long before the Middle Ages, the word that we translate as sanctuary was used to refer to the innermost part of a temple where the deity was believed to live. A sanctuary is sacred. It speaks of the sanctity of divinity. Regarding the modern use of the word we can perhaps, without disrespect to anyone, move into a different realm: a sanctuary is a place where injured or unwanted members of the creation of a specified kind are cared for. They may, for example, be birds. This takes us into a very different world from that of the word with which we began: jubilee. There is little to celebrate here; we are asked to address trauma and extinction as part of potential; we are asked to connect care with a discernment and facilitation of capacity; we are asked to do this, when we move into the specifically human realm, without the invasion and abuse of privacy while at the same time enabling the other party to express and voice failure as well as success, frustration as well as appreciation, independence as well as mutuality. Stumbling and security are words we might rightly, if soberly, associate with contemporary sanctuary.
UNIVERSITY AND CATHEDRAL

Dublin City University, and more recently University College Dublin, are universities of sanctuary and Christ Church Cathedral has been given the status of cathedral of sanctuary. This is not in itself revolutionary in a global context but it is important to us in Dublin as it changes the focus of our living identity. Officially, the sanctuary concept means that you begin to look at and examine your community, your organization from the fresh perspective of welcoming refugees, aslyum seekers and others in the contemporary world who are seeking safety. This can be done through arts, sports, health, education and faith groups. Dublin became a city of sanctuary in 2014, Sheffield being the first in England in 2005. DCU developed the following initiatives and they helped to give it the status of university of sanctuary:

The DCU/Mosney Direct Provision Centre Book Club: providing books to those in Direct Provision; this complements the links of active friendship between members of the university and those who live in Mosney,
Langua-Culture Space where DCU students teach beginner’s English to Asylum Seekers,
DCU Refugee Week,
University of Sanctuary Lecture,
Support for Syrian refugees in Ireland.

There is also the Migrant English Language Literacy and Intercultural Education (MELLIE) Project begun in March 2017 which connects DCU and the Mosney Direct Provision Centre through story telling.

There are five undergraduate scholars and ten on-line graduate scholars. There are scholars from Zimbabwe, Pakistan, Venezuela and Cameroon. In the words of one scholar: ‘education …the one thing that can never be taken from them is their knowledge.’ 

The cathedral of sanctuary was built up using some of these components in its different context and location. A series in September 2017 entitled: What’s the story? ( a piece of Dublinese) enabled those living in Direct Provision to talk of home, time and family. The further component which made this designation possible was when members of the cathedral community decided to take practical steps to welcome newcomers. Volunteers visited the Direct Provision Centres in the city and invited residents to visit the cathedral. Out of these visits and the hospitality accompanying them came a Speaker Series for those in Direct Provision. The unequivocal voice that came through was one of people who want to be accepted and to make a contribution in the place they now must call home. Regarding the One Table initiative, associated with cooking and serving food, the following phrases are memorable:’We believe that everyone has the right to cook. We believe that eating together unites us, and that human beings are better united. Our mission is to break down barriers plate by plate.’ The driver of this is Ms Ellie Kisyombe from Malawi. Ellie has been and remains in Direct Provision for nine years and works with five other women who cook; they are allowed to work for twenty hours each week, but not to earn money for themselves because the provision made for them is Direct Provision. Yet it is culturally and ritually inappropriate and unacceptable to them. Therefore, they need sponsorship. The cathedral gives cooking, serving and eating space on Thursdays, Fridays and Saturdays for five weeks to the Our Table Project. Ellie’s own words say the following: ‘If you don’t like something, change it. If you can’t change it, change your attitude.’ And, even more poignant, ‘We can’t call it (Ireland) home but it is home and we will call it home.’ This offers a spirit of response, indeed a spirit of personal independence, from those in Direct Provision. From a specifically Anglican perspective, this development is totally in line with The Five Marks of Mission as we use them in the United Dioceses of Dublin and Glendalough: Tell – to proclaim God’s Kingdom; Teach – to teach, baptize, nurture; Tend – to respond to human need; Transform – to transform unjust structures; Treasure – to safeguard creation.
PROSPECT

I have sought to explore something around the word and work of sanctuary, suggesting that, in the modern crisis of immigration, a revised and renewed sanctuary may well be the seed bed of a secular jubilee. I have drawn attention to the growing problems of accommodation – physical and psychological – experienced by members of a host country and members of the new arrivals. I know that in Ireland there are Far Right groups actively undermining the attempts to receive asylum seekers in local communities in Direct Provision Centres. The Government Minister for Equality, Immigration and Integration has had to give an undertaking that none of the asylum seekers to be placed in 2018 in the small village of Lisdoonvarna, County Clare – the most recent place for a direct provision centre – will be single males although the Minister has thus far refused to cap the number of people to arrive at 30. While some of the objection may be fuelled by fear of The Other and the prejudice of racism, some of it may also be driven by a sense of the incapacity of a particular type of community to cope with living diversity and by a fear that the inadequate provision of public services locally will not bear the strain of very different people coming in and making fresh demands on a system of social life where people survive without ever taking time to reflect on how they survive or wondering how it is all funded. 
Our dilemma is not exclusive to us. Yet our approach to it is our responsibility, if our society is to take the hit and survive the strain and make the most of being an island culture – because island cultures have always been hybrid and diverse and there is very little real status of ‘being an original’ that is held with any veracity by any one group or ethnic strain. It is of the essence of islands to be invaded, to experience the suppression of existing cultural norms by the invader, often to come to some accommodations with the invader through intermarriage and for this change in identity on the part of everyone concerned to be brought into the next round of new relationships through new invasion. This contemporary experience is different. Apart from the ever-present fear of infiltration of the vulnerable by so-called radicals and destructive radicalization, this is not the arrival of enemies. It is the expression of cultural diversity on a scale scarcely known before in a small island – that of in excess of two hundred nationalities at present – a small island which now, through a twist in European history, finds itself as both the most north-westerly and the most exposed part of the continent of Europe and with an increasingly confused, and therefore uncertain, relationship with its nearest neighbour.  
The containment of contamination: this is a phrase I learned from a colleague, the Reverend Professor Anne Lodge of The Church of Ireland Centre for Education in DCU. It expresses how we have justified exclusion and sectarianism in the past in Ireland whether it be The Magdalene Laundries or denominational sectarianism. It looks very much as if it can be applied to the Direct Provision system in which babies have grown to adulthood and their parents have grown a lot older – without opportunity or integration – out of sight and out of the public mind. But this is not an Irish or even a European phenomenon – it is an international instinct as every member of this Commission will know. It is both scandalous and perilous. It is beyond containment. The question, therefore, is: What are we together going to do about it?
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